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Chapter 26

Iain Morland

WHAT CAN QUEER THEORY DO
FOR INTERSEX?

Iain Morland is Lecturer at the Cardiff University School of English, Communication, and
Philosophy. A co-founder of the London Critical Sexology seminar series, Morland has
published extensively on the history and ethics of the medical management of intersex.

With its interrogatory title, Morland’s essay announces its aim to test queer theory’s adequacy
to intersex bodies. Morland argues that queer theory’s valorization of pleasure risks character-
izing postsurgical intersex bodies as irrevocably impoverished. Conversely, its discourse on
shame allows an ethical recognition of the persistent effects of genital surgery on intersex
bodies. The critical impact of queer theory’s reliance on sensorial modes of critique, a critique
premised on the interrelatedness of pleasure and shame, emerges in Morland’s consideration
of the queer discourse on touch. While queer touch offers a way 1o criticize the surgical
emphasis on appearance and function, for Morland gueer touching remains bounded by its
unexamined reliance on the simultaneity of touch and tactility, obscuring the fact that touch
requires a sensate body. Instead, Morland finds that queer theory's critical value lies in its
theorization of desire independent of tactility. Morland figures this desire not as touching but
as reaching, exceeding surgical attempts to discipline the intersex body.

The time of the touch

O QUEERS AND nonqueers alike the visceral immediacy of the sexual touch

might appear to be selfevident; contact between a lover's body and one's own is typi-
cally coincident with the mutual sensation of such contact. Even an unwelcome sexual
advance is recognizable by its tactile impression—for instance, the brush of a hand from
which one immediately recoils. In short, touching and feeling happen live,

My starting point in this essay is that when the nerves in one’s genitalia have been
damaged by surgery, the time of the touch changes. For example, one sees a lover’s hand
touching one’s genitalia, but one does not leel it. Hence the apparently real time of sexual
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WHAT CAN QUEER THEORY DO FOR INTERSEX? 447

To this end 1 make four key claims, beginning with my reservations about queer
discourses of pleasure and shame. My first claim is that the desensitized postsurgical body
cannot be accounted for by a queer discourse in which sexual pleasure is a form of hedonistic
activism. Consequently, [ seek to follow Robert Jensen’s recommendation that our task
as sexual dissidents “is not necessarily imagining new ways of touching but always being
attentive to the ethics and politics of the touch.™ In other words, a queer reaction to the
problems of intersex surgery cannot be simply the advocacy of more and better sex, because
that's precisely what intersex surgery can make at best pointless and at worst impossible.,
Instead we must proceed with careful awareness of how previous touches on intersexed
bodies, such as the desensitizing touch of the surgeon, change those bodies and thereby
constrain the possibilities for queer critique. My second claim is that a queer discourse of
shame enables a critical engagement with the surgical creation of atypically sensate bodies.
As Sara Ahmed has commented, an ethics of touch is not just about touching others but
about sensitivity to the way others have already been touched and affected—in this instance
how bodies obdurately remember the shameful touch of surgery, no matter how desperately
we may wish to brush its effects away.” Nevertheless 1 do not wish to suggest that queer
critics need simply to choose between theorizing intersex in terms of either pleasure or
shame, There is really no such opposition. My third key claim, then, is that queerness is
characterized by the sensory interrelation of pleasure and shame, for as David M. Halperin
puts it, “the genius of gay sex—and not only gay sex—lies precisely in its ability to transmute
otherwise unpleasant experiences of social degradation into experiences of pleasure.”?
If there exists “a queer ethic of dignity in shame,” in Michael Warner's words, my interest
lies not in revealing shame to be a kind of pleasure or vice versa.'' I am interested instead
in the fact that shame and pleasure are both queer sensations; I argue that queer theory’s
assumption of a sensorial basis to cultural critique flounders when confronted with the
desensitized intersex body. In the light of this, my fourth and final claim is that if queer
theory is figured as a kind of reaching—but not necessarily touching—then it can be of
greater use in accounting for the problematic effects of intersex surgery. Thus the reach is
queerer than the touch, for it is a recognition that, as Lee Edelman has written, “queer theory
can only remain a desire, and like desire it depends for its energy, for its continuing power to
grip us, on the impossibility of knowing its boundaries, of knowing its coherence as a state, "’
In my opinion, desire is what queer theory and the postsurgical intersex body have in
common. But for this reason I think Edelman’s idea of “gripping” isn’t quite right; I would say
that desire reaches through queer and intersex bodies alike. I argue in closing that desire's
reach confounds the surgical project of touching atypical bodies in order to make them
sexually normal,

Queer pleasures

Queer theory would appear to facilitate a critique of diminished sexual pleasure following
intersex surgery. This is because queer theory, together with related strands of third-
wave feminism, is the academic discourse that has had the most 10 say about the cultural
significance and experience of human sexual pleasure: it is a “vision of social production
that engages the libidinal,” in Edelman’s words (344). tnlike the emphasis within second-
wave feminism on gender, and specifically in “antisex™ feminism on sexual pleasure as a
ruse of gender oppression, queer theory has taken the sexual and its pleasures as central
objects of study. In her groundbreaking 1979 essay “A Secret Side of Lesbian Sexuality,”
Pat Califia drew a contrast between the “pleasure” of sadomasochism and “real slavery or
exploitation.” The contrast would become a central issue for both third-wave feminism and
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WHAT CAN QUEER THEORY DO FOR INTERSEX? 449

countercultural reclamation and revision.™ Such resignification encompasses acts commonly
considered heterosexual, for as Califia has argued, “a belief in sex differences and a
dependence on them for sexual pleasure is the most common perversion,™ In this view
heterosexual sex is not motivated by heterosexual identity; it is merely one perversion
among many, pursued for pleasure while overiaid by privilege. When heterosexual sex is
cast as a pleasure like any other, the institutionalized privileges of heterosexuality are
highlighted as unwarranted. The surgical sacrifice of genital sensation 10 heterosexuality is
therefore not only a curtailment of individual pleasure, but also a fundamental misrecogni-
tion of the individual as the institution. For the former, heterosexual sex is a source of
pleasure; in the latter, heterosexual idendty is a source of privilege. Consequently, to
create a heterosexual individual through desensitizing genital surgery is a contradiction
in terms.

The work of Michel Foucault has been instrumental in the politics of resignification,
Despite some leftist resistance to the first volume of Foucault's History of Sexuality for
its incongruous coupling of a sweeping account of sex and power with an obtusely brisk
discussion of how such power can be resisted, Halperin argues that “lesbian and gay militants”
have been perhaps the most receptive audience for Foucault's thought.” This includes
such activists as the AIDS Coalition to Unleash Power, because as Halperin notes, “the
public response to AIDS” in the United States in the 1980s perfectly illustrated “the mutual
imbrication of power and knowledge” concerning sex that Foucault analyzed—for example,
the “endless relays between expert discourse and institutional authority . . . and local
struggles for survival and resistance” (27). Consequently, Halperin envisages AIDS activism
as accelerating “a multiplication of the sites of political contestation beyond such traditional
arenas as the electoral process” to “ultimately the public and the private administration of
the body and its pleasures.” This strategy, which includes critical interventions into medical
practice, is Foucauldian to the extent that volume 1 of The History of Sexuality “had already
treated the body as a site of political struggle” (28). There Foucault asserted that sexuality
is “organized by power in its grip on bodies and their materiality, their forces, energies,
sensations, and pleasures,” and famously recommended that “the grips of power” should be
resisted by “bodies and pleasures.™ Foucault argued, in other words, for badily pleasure as
a way to resist power.

Within queer theory there have emerged two distinct views on the relation between
bodies and pleasures, According to one view, pleasure is obtained exclusively or most
effectively through use of the genitalia. Hence for Queer Nation, in the words of Lauren
Berlant, genitalia were “not just organs of erotic thanksgiving, but weapons of pleasure
against their own oppression.”* What makes such genital terrorism queer is the combination
of genitalia in a given sex act; queer sex for that reason can shock heterosexual culture. This
is what Tim Dean has called queer theory’s “insistence on the specificity of genital contact
as the basis for all political work.™ According to the other view of the relation between
bodies and pleasures, queer pleasure is characterized by a focus not on genitalia but on the
body as a whole. For example, according to Mark Blasius, homosexual relations become
queer when they use “every part of the body as a sexual instrument in order to achieve
the greatest intensification of pleasure possible.” The result is what Halperin called “a
multiplication of the sites of political contestation” on the level of the body. In this distinctly
Foucauldian view, queer sex can elfect cultural change through its stylized attention to
reciprocal “erotic pleasure,” quite aside from the genital morpholagies of its participants.?’
The latter view is notable also for the continuity that it signals between queer theory and
third-wave feminism, in which heterosexual relations are often acceptable so long as they are
similarly “nongenitally organized.™ For writers like Califia, sadomasochism is paradigmatic
of such relations.
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about sex, Bersani advances, is that “most people don’t like it"—which is to say neither that
people don’t think about sex a lot, nor that people don't want to have a lot of sex.* Instead,
Bersani's point is that sex is not as pleasurable as it might seem to us while we're daydreaming
about it. When we actually have sex, Bersani claims, we are no longer self-contained subjects
enjoying an easily quantifiable experience of pleasure that we have contemplated beforehand.
Quite the reverse: for Bersani, sex is an experience of radical dissolution that he calls “self-
shattering” (222). Sexuality is therefore “socially dysfunctional,” in Bersani’s words, not
because it can sometimes be the genital terrorism of Queer Nation but because it always
undoes “the supposed relationality or community of the couple (which depends on self-
hood),” as a commentator on Bersani's essay puts it.*’ Regardless of the number of partici-
pants, sex is a profoundly solipsistic experience. So in Bersani’s account the passive “suicidal
ecstasy” of the gay bottom exemplifies a general theory of sex as nonrelational.* This has
subsequently become known as the “antisocial thesis” in queer theory.*

The antisocial account of sex puts in question the apparently self-evident badness of
desensitizing genital surgery. Il sex isn’t pleasurable anyway, then the diminution or loss of
sexual pleasure is at least a misnomer and perhaps also a contradiction, It is a misnomer if
something other than pleasure—a shattering—is lost to postsurgical sex; it is a contradiction
if a loss of pleasure—again, a shattering—characterizes sex in general. An obvious way to
resolve this conundrum would be to say simply that shattering is just another name for
pleasure, which is what Bersani argues elsewhere about the apparent pain of masochism: we
might then say that self-shattering describes only the transformation of “stimult generally
associated with the production of pain into stimuli that set off intense processes identified as
pleasurable,” as Bersani comments on masochism.** But rather than try to sanitize shattering
by defending it as a “pleasurable debasement,” the antisocial thesis in queer theory has devel-
oped into a complex discourse about negativity, futurity, and—most significantly for my
argument—shame.” In short, the antisocial character of sex-—debasing, disintegrating,
demeaning—makes sex shameful. Queer subcultures, it has been argued, have a distinctive
relationship to such shame; if sex for both queers and nonqueers is a kind of shattering, then
what distinguishes queer subcultures isn't the performance of certain sex acts (genital
terrorism, whole-body sadomasochism, or anything else) but a particular attitude toward
the antisocial experience of sex. In queer subcultures, according to Warner, “one doesn’t
pretend to be above the indignity of sex,” since “we’re all in it together.”® In this way, an
“acknowledgement of all that is most abject and least reputable in onesell®—namely, the
solipsistic evacuation described by Bersani—perversely enables “the special kind of soci-
ability that holds queer culture together” (35). That is, queer subcultures are characterized
by the recognition that sex is antisocial.

Nonetheless, if sex is really as shamefully antisocial as Bersani describes, one has to
wonder why people have sex at all. I'm not raising this issue in order to retreat from Bersani's
claim toa version of queer sex that is cuddly hand-holding; his claim is important and deserves
interrogation. Even though Bersani aims to “desexualize the erotic” by casting it as antisocial,
his account remains resolutely sexualized in its valorization of gay anal penetration as the
exemplary “intensification or . . . mode of revelation of an always-already shattering self,” as
Kathryn Bond Stockton writes in her book about shame. ™ As a consequence, there is a circu-
larity in Bersani's argument. He explains, through reference to sex, why “most people don't
like sex,” as il most people don’t like it because they’ve had it, but didn’t like the way in
which it shattered them. This doesn't account for those people who haven't had sex, can’t
have it, or don’t want to have it in the first place. Yet I think those people may be no less
queer. A critique of queer theory by Heather Love is useful on this point. Love has argued
that “queer desire is often figured as . . . excessive, dissonant desire. But it would also make
sense to understand queerness as an absence of or aversion to sex.™ Both types of queerness
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sexually superior to what Shildrick calls an “anaesthetic” ethic grounded in “separation and
division” that some critics have associated with vision."’ Conjoining is suggested by the syntax
of Dinshaw’s title “Chaucer’s Queer Touches/A Queer Touches Chaucer™: it indicates that
queer criticism will emerge where author and critic touch. Undecidable exchange is stressed
by Dinshaw’s substitution of an ambivalent slash for the conventional academic colon that
would hierarchize title and subdtle.

The nonhierarchical configuration of text and critic indicates how touching connotes
equality between individuals; similarly, Warner has used a spatial metaphor to claim that
there is equality in shame, since in queer subcultures the indignity of sex is “spread around
the room, leaving no one out, and in fact binding them together.™® Shame here touches
individuals and connects them, without separation and division, weblike. And just as there is
no “sub” in Dinshaw's title, so too has Califia argued that queer sexual practices focused on
touching are mutually respectful and nonhierarchical. During gay sex, writes Califia, “there’s
good sex, which includes lots of touching, and there's bad sex, which is nonsensual™: touching
is more than mere foreplay.” Consequently, in both the queer views on the relationship
between bodies and pleasures that | discussed above, touching is crucial. While Blasius’s
model of sex that engages the entire body does demote the genitakia as the primary location
of sexual activity, it simultaneously promotes touching just as much as the genital-centered
behavior that it is intended to supersede.

Queer attention to touch is certainly an effective counterpoint to the medical project
of making genitalia look normal at the cost of desensitization.*® For example, in an anthology
of writings on queer body image, Chase has eschewed the culturat use of “infant genitals . ., .
for discriminating male from female infants” on the grounds that “my genitals are for my
pleasure.™! In this respect queer theory lets us argue that desensitization is not an acceptable
side effect of normalizing surgery, because genitalia are for touching, not for locking at. But
implicit in this type of critique, whereby a medical concern for appearance is distinguished
from 2 queer concern with touching, is a highly significant conflation of touch and tactility.*?
Touch and tactility are not the same: the former is an action, whereas the latter is a
sense. Hence a body can touch without tactility, for instance, if one's hands are numb from
exposure to cold weather. Likewise, a tactile body is not necessarily a body that is touched,
as the figure of the stone butch exemplifies. Then again some bodies are indeed tactile,
touching, and touched, all at once. My point is that touching and tactility are different, so
they do not always coincide, although I recognize that for many bodies they do. Cructally,
then, the conflation of touch and tactility is what enables a queer critique of surgery. This is
because surgical desensitization impairs touching only if touching is assumed to entail tactility.
After all, desensitized genitals can still touch and be touched; it is their tactility that surgery
damages.

More than arguing for a queer critique of the impairment of tactility, I want to
consider whether queerness itself is a kind of tactility or sensitivity to impressions. Elizabeth
Freeman has recently called queer history “a structure of tactile feeling,” and I am interested
in whether postsurgical bodies can find a place within such a queer sensorial structure.®®
The shattering experience described by Bersani demonstrates that queer pleasure and
shame are not necessarily opposed, for pleasure and shame are both “sensations of minority,”
to borrow a delightful phrase from Berlant.** As sensations, pleasure and shame have in
common a position of exteriority to the social. In making this claim, my interest lies not
in determining whether such sensations are inexorably antisocial but merely in suggesting
that if pleasure and shame are embodied sensations, then by definition they are situated
outside the social. They are in the body. For instance, critics have described shame as “an
embodied emotion” that “makes our bodies horribly sensitive.”™* Meanwhile, Foucault has
criticized the failure of “modern Western societies” to recognize “the reality of the body
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surgery jtself as touching, its effects are more ambivalent, so a different kind of critique will

be necessary.

Queering surgery

My critique of surgery in this section is intended to show why most queer accounts of touch
are, in my view, insufficdent for theorizing intersex. This is because not only recognizably
queer touches defamiliarize, Indeed, touching may be defamiliarizing quite aside from its
simultaneity with any particular sensation, as the surgical creation of insensate genitalia
demonstrates. Put differently, the surgeon’s desensil:lzing touch makes bodies strange.

To understand how genital surgery is a kind of touching, it’s necessary first 1o analyze an
implicit distinction in accounts such as Dinshaw's of the queer touch. The queer touch as
discussed above is implicitly organized around a difference between cultural and natural, and
therein lies a contradiction. On the one hand, the queer touch is cultural, in its opposition to
naturalized cultural structures: it transmits a denaturalizing constructivist force. But, on the
other hand, the fact that the simultaneity of touching and tactility passes without comment in
queer discourse is naturalizing: in this regard the queer touch seems beyond construction.
This contradiction doesn’t mean that we should give up irying to theorize queer touching,
but it does suggest that we should shift the terms in which the touch is theorized away from
the distinction between cultural and natural. This enables a more interesting critique of
genital surgery, because such a critique will not depend on a judgment about whether surgery
naturalizes or denaturalizes intersex genitalia,

With this purpose in mind I find extremely useful the “minoritizing” and “universalizing”
terminology that Eve Kosolsky Sedgwick proposes in Epistemology of the Closet. The aim of her
terminology is to address the question, “in whose lives is homo/heterosexual definition an
Issue of continuing centrality and difficulty?™ Or put another way: to whom is homosexy-
ality important—homosexuals (in a minoritizing view) or everyone (in a universalizing
view)? Whether one argues that the importance of homosexuality is natural or cultural is
secondary, For example, everyone may be naturally homosexual, but most people may be
soctalized into heterosexuality; or only some people may be naturally homosexual, and the
rest may be naturally heterosexual; or homosexuality may be an entirely cultural phenom-
enon; and so on. The value of Sedgwick’s terminology is that it permits analysis of how and
why the distinction between natural and cultural is used, rather than using that distinction as
an explanatory framework, Sedgwick therefore offers these unusual terms as a wholesale

alternative to “essentialist versus constructivist understandings of homosexuality” (40):
whereas those understandings can lead to contradictions similar to the one I've identified Iin
the queer touch, universalizing and minoritizing views of homosexuality can coexist without
contradicdon. Hence we can now see that Dinshaw universalizes the queer touch as “no one's
property,” shifting between characters and readers while simultaneously minoritizing it to
twendeth-century critical readers who alone “can feel the shock™ of a character such as the
Pardoner.” The coexistence of universalization and minoritization in Dinshaw's account
generates the denaturalizing power of the touch and also its naturalization: it is uniquely
queer, yet it queers things for everybody. So the question I wish to ask is, to whom is touching
important—queers or everyone?

Genital surgery for intersex is an example of how bodies touch. It is an embodied
encounter between patients and surgeons.® The operating room, a space of stylized hygiene,
makes possible extraordinarily intimate touches in which normally unseen and inaccessible
badily interiors are touched by other bodies and their technological prostheses.®’ Technology
such as the scalpel extends the temporal reach of the surgeon’s touch. The scalpel lends the
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WHAT CAN QUEER THEORY DO FOR INTERSEX? 457

context, in Berlant and Warner's phrase, if ever there was one. So although surgery is
evidently an instrument of what Dinshaw calls heteroculture, I'd argue that it’s nonetheless
a queer practice according to her own definition. Surgery is an example of what Freeman has
named “temporal drag”—the registration of “the co-presence of several historically specific
events” on bodily surfaces,”

The diminution of genital tactility is one way in which a histarically specific event persists
on the body's surface. As Ahmed explains in her book on the cultural politics of emotions, “It
is through the recognition or interpretation of sensations, which are responses to the impres-
sions of objects and others, that bodily surfaces take shape.”™ I think Ahmed is right, but she
tells only half the story: I argue Further that the body's very capacity for sensation is shaped
by the impressions of objects and others on its surfaces. One such abject is the surgeon’s
scalpel. It is not simply that we feel touches but that certain touches, depending on their force
and durability, determine what we are able to feel. In this way I concur with Gayle Salamon
that “as a perceived and perceiving entity, the body depends on a substratum of history.™
Surgery's effects show how tactility, far from being simultaneous with touching, always
has a constitutive history. A history of surgery forecloses the kinds of touches that a body can
feel and drags the genitalia permanently back into the time of anesthetized insensitivity
when surgery took place, Genital surgery thereby limits the extent to which the queer touch
can be universalized to people with intersex bodies. Whether one regards surgery's aims
and outcomes as naturalizing or denaturalizing, in matters of touch surgery is minoritizing,
and [ think this is reason enough to object to it.

The time of the reach

In this final section I consider what constraints desensitizing surgery places on the future for
intersex bodies and show how queer theory might engage with desires that curiously persist
after surgery. Halberstam has suggested that queer subcultures allow their participants “to
believe that their futures can be imagined according to logics that lie outside of those paradig-
matic markers of life experience—namely, birth, marriage, reproduction, and death.”™
There is an affinity here between queerness and intersex because both phenomena can disrupt
the heterocultral scripts for birth, marriage, and reproduction. However, to accomplish
this, queer subcultures tend to emphasize “flexibility” in desires, practices, and identifica-
tions, as Halberstam has noted elsewhere.” This leads to an opposition between flexibility
and inflexibility, which in Halberstam's words “ascribes mobility over time to some notion of
liberation and casts stubborn identification as a way of being stuck in time, unevolved, not
versatile” (190). My concern as I draw to a close is not with identification (either as queer or
as intersex) but with the flexible/inflexible binary itself, The queer touch is emblematic of
flexibility because in Dinshaw’s formulation it “moves around, is transferable,” and can even
work “across time."™ 1 discuss whether the postsurgical body may be more flexible than a
queer account might suggest, but I also argue that its Hexibility shouldn’t be the only measure
of its future—or indeed the measure of only its future.

Even though the postsurgical body of diminished tactility is unquestionably materdal, it
is still constructed, and ina queer reading this may imply a capacity for future change. As1've
demonstrated, to say that the intersex body is constructed is to describe its materiality as
contingent on the enduring touch of genital surgery. It's not to imply that the body is unreal
but to tell the history of its realness—and thereby to insist that its realness is worth explaining.
Conl:rary to most commentaries in the humanities on intersex, | offer this account not as a
rejoinder to medicine but as a caution to queer theory. Queer theory as much as medicine has
overlooked the construction of the tactile body (which includes the nurturing of tactility for
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Therefore although history persists in the present by leaving the postsurgical individual with
a “stump” (whether literally or metaphorically), the stump may be invested with desire in
ways that could not be anticipated by a historical materialist explanation of how the stump
came 1o be. Put another way, desire arises from the difference between past and present, but
it cannot be reduced to an effect of the past on the present. Desire in my analysis is therefore
separate from the question of how we might imagine and reach a queer future.” Itis a matter
of how we reach and inhabit the present,

So desire is also distinct rom the issue of how we might pursue and archive a queer
history as Dinshaw envisages it.* At first glance, Reimer’s account is akin to Dinshaw's
theory of the queer touch: a text such as the Canterbury Tales may activate and engage readerly
desires that cannot be explained by history of the text. These desires arise when text
and critic come into contact across time, as Dinshaw states. Yet there is a key difference
between Dinshaw and Reimer: the former describes touching; the latter, reaching, Although
the reach doesn’t “move around” quite like the touch, it is nevertheless a dynamic “moving
toward,” to use Reimer’s phrase. Desire in this way cannot be reduced to an embodied affect,
for its situation is neither in the postsurgical body nor in the presurgical body. Instead, desire
names a relation between these bodies for the individual who inhabits the narrative of their
succession. Reimer’s narrative of reaching interestingly demonstrates both the flexibility of
desire and also desire’s stubbornness—its persistence after genital modification signals its
adaptability just as much as its intractability. This account of desire thereby confounds the
canonical, queer binary between flexibility and immobility.

Edelman has argued that queer theory shouid “remind us that we are inhabited always by
states of desire that exceed our capacity to name them.™® If Edelman is correct, then I think
a queer understanding of the postsurgical body need not attend 1o the genitalia on which
surgery operates, and which surgery attempts to name as female or male for heterosexist
ends. Other types of critique, such as those from feminist science studies, can make those
complaints,” A queer understanding ought 1o attend instead to the desires that exceed such
naming. Otherwise, queer theory may echo the medical attempt to normalize bodies as
markers of dichotomously sexed heterosexual desire by attempting to locate in bodies the
nonheteronormative sensations of minority. What queer theory can do for intersex, then, is
critique genital surgery without presuming to know in advance what comes after surgery,
after desensitization, or even after queer theory—shame or pleasure; naturalization or
denaturalization; familiarization or defamiliarization.” Queerness is useful instead for its
interrogation of the meaning of the “after,” which is the flexibility and inflexibility of history
in the present.

Notes

! thank Neil Badmington, Jake Buckley, Sarzh Creighton, Rebecca Munford, and Margrit Shildrick for
helpful information and discussions, and the GLQ anonymous reviewers for perceptive (eedback.
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of such ongoing tensions in queer idemity politics in “Shame and Gay White Masculinity,” Social Text
23, nos. 3—4 (2005): 219-33,

Michel Foucault, The WHI to Knowledge, vol. | of The History of Seauvality, trans. Robert Hurley
(Harmondsworth, UK: Penguin, 1998), 155, 157,

Lauren Berlant, The Queen of America Goes to Washington City: Essays on Sex and Citlzenship (Durham,
NC: Duke University Press, 1997), 158,

Tim Dean, Beyond Seavality (Chicago: University of Chicago Press, 20003, 172.

Mark Blasius, Gay and Lesbian Politics: Sexuality and the Emergence of a New Ethic {Philadelphia: Temple
University Press, 1994, 110. See also pages 125 and 221 on the “queerness” of Blasius's “new ethic.”
Blasius, Gay and Leshian Polities, 125; see also Michael Bronski, The Pleasure Principle: Sez, Backlash, and
the Struggle for Gay Freedom (New York: St. Martin's, 1998), 157. On the Foucauldian basis of this
claim, see Michel Foucault, “Sex, Power, and the Politics of Identity,” interview by B. Gallagher and
A. Wilsan, in Ethics: Subjectivity and Truth, vol. 1 of The Esential Works of Foucault, 1954-1984, ed.
Paul Rabinow, mans. Robert Hurley etal. (New York: New Press, 1997), 163-73, esp. 164-65.
Amber Hollibaugh, in Deirdre English, Amber Hollibaugh, and Gayle Rubin, “Talking Sex: A
Conversation on Sexuality and Feminism,” Feminist Review 11 (June 1982): 44,

Cheryl Chase, “Affronting Reason,” in Looking Queer, ¢d. Dawn Atkins (New York: Harrington Park,
1998), 207.

Beyond the context of intersex, Jensen has made a comparable criticism of gay male culiure ("Getting
It Up for Politics,™ 166).

Sally R, Munt, “Shame/Pride Dichotomies in Queer as Folk,” Textual Practice 14 {2000): 533, 536.
Leo Bersani, “Is the Rectum 3 Grave?” in AIDS: Cultural Analysis/ Cultural Activism, ed. Douglas Crimp
{Cambridge, MA: MIT Press, 1988), 197-98.

Bersani, “Is the Rectum a Grave?” 222; Kathryn Bond Stockton, Beawiful Bottom, Beautifiel Shame:
Where “Black”™ Meets “Queer” (Durham, NC: Duke University Press, 2006), 1S.

Bersani, “Is the Rectum a Grave?™ 212; see also Stockton, Beguriful Bottom, 15.

Robert L. Caserio, “The Antisocial Thesis in Queer Theory,” PMLA 121 (2006): 813-21.

Leo Bersani, Homos (Cambridge, MA: Harvard University Press, 1995), 93; see also 94.

Stockton, Beautiful Bottom, 15. The antisocial relationship between negativity and futurity has been
most polemically explored by Lee Edelman in No Future: Queer Theory and the Death Drive (Durham,
NC: Duke University Press, 2004).

Warner, Trouble with Normal, 35, 36.

Bersani, Homos, 80; Stockton, Beautiful Bottom, 15.

Heather Love, Feeling Backward: Loss and the Politics of Queer History {Cambridge, MA: Harvard
University Press, 2007), 40. However, Lave does ultimately seem to recuperate as “bound up with
pleasure” the emotions associated with an aversion to sex (161).

Judith Halberstam, “Lesbian Masculinity, or Even Stone Buiches Get the Blues,” Women end
Performance 8, no. 2 (1996): 64.

Halberstam, “Lesbian Masculinity,” 68; Ann Cvetkovich, An Archive of Feelings: Travma, Sexuality, and
Lesbion Publtc Cultures (Durham, NC: Duke University Press, 2003), 67.

Ellen K. Feder, “Imperatives of Normality: From ‘Intersex’ to ‘Disorders of Sex Development,” ™
GLQ,15.2 (2008): 225-47. Some people do identify as “intersex” or “intersexual,” of course, and |
used both terms throughout “Is Intersexuality Real?” ( Textuo! Praevice 15 [2001]: 527-47). But [ still
don't think either term is comparable to homosexual because a sexual identity is just one of many
things to which the terms could refer—anatomies (pre- and postsurgical), desires, gender identifica-
tions and roles, and so on. In particular 10 say that “intersex” names a sexual identity spedific to a
certain anatomy is (o insinuate that all sexval identities are based in anatomy.

Carolyn Dinshaw, “Chaucer’s Queer Touches/A Queer Touches Chaucer,” Exemplaria 7 (1995):
75-92.

Ashley Montagu, Touching: The Human Significance of the Skin (New York: Columbia University Press,
1971), 292,

Margrit Shildrick, “Unreformed Bodies: Normative Amnxdety and the Denial of Pleaswe,” Women's
Studies 34 (2005): 329,

Chinn, “Feeling Her Way,” 195; Margrit Shildrick, Embodying the Monster: Encounters with the Vulnerable
Seif {London: Sage, 2002), 119; Iris Marion Young, “The Scaling of Bodies and the Politics of
identity,” in Space, Gender, Knowledge: Feminist Readings, eds. Linda McDowell and Joanne P. Sharp
{London: Arnold, 1997), 221,

Warner, Trouble with Normal, 36.

Pat Califia, “Gay Men, Lesbians, and Sex: Doing It Together,” in Public Sex: The Culture of Radical Sex,
2nd ed. (San Frandsco: Cleis, 2000), 194.
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Gayle Salamon, “Bays of the Lex: Transgenderism and Rhetorics of Materiality,” GLQ 12 (2006):
583.

Judith Halberstam, In o Queer Time and Place: Transgender Bodies, Subculural Lives (New Yark: New
York University Press, 2005), 2.

Judith Halberstam, “Theorizing Queer Temporalities: A Roundtable Discussion,” Carolyn Dinshaw
etal., GLQ 13 (2007): 190,

Dinshaw, “Chaucer’s Queer Touches,” 79; Carolyn Dinshaw, Getting Medieval: Sexualities and
Communittes, Pre- and Postmodern (Durham, NC: Duke University Press, 1999), 21,

As Love argues, “Critics [in queer studies] have ignored what they could not wansform™ {Ferling
Backward, 147).

Amber Hollibaugh, “My Dangerous Desires: Falling in Love with Stone Buiches, Passing Women,
and Girls (Who Are Guys) Who Catch My Eye,” in Queer Cultures, eds. Deborah Carlin and Jennifer
DiGrazia (Upper Saddle River, Nj: Pearson Prentice Hall, 2004), 383,

Morton, “Birth of the Cyberqueer,” 375,

Salamon, “Boys of the Lex,” 583.

Morton, “Birth of the Cyberqueer,” 369.

For a full account of the Reimer case in relation to intersex treatment, see Morland, “Plastic Man.”
jchn Colapinto, As Nature Made Him: The Boy Who Was Raised as a Gir! (London: Quartet, 2000), 148.
Morton, “Birth of the Cyberqueer,” 371.

Kate Thomas has described the movement 10 a queer future as a sensation of reaching—a “muscular,
epistemic stretch” ("Post Sex: On Being Too Slow, Too Stupid, Too Soon,” South Atlantic Quorterly
106 [2007): 623-24).

Desire in my account is also slightly different 1o the psychoanalytic argument about historical practice
and the past made by Valerie Traub in The Renuissance of Lesblanism in Early Modem England ( Cambridge:
Cambridge University Press, 2002), 353-54.

Edelman, “Qucer T‘neory," 348.

See Morland, “Injustice of Intersex.”

A recent special issue of South Atlantic Quarterly, titled “Alter Queer Theory,” engages with some of
these questions of queerness, although intersex is mentioned only once, and in passing, in the issue
(Carla Freccero, “Queer Times,” South Atlantic Quarterly 106 |2007]: 491).
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